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■ntroduction

　　　　The　Virgin　of　Caysasay　in　Taa1，Batangas　on　the　Southwestem　coast　of　Luzon

Island　is　one　of　the　we11－known　Catho1ic　religious　images　that　attract　devotees　from

different　parts　of　the　country－The1oca1tradition　says　that　Juan　Maningcad，who

was　afishe㎜anbyprofession　and　an　honestman，accidentally　netted　a　statuein　the

Pansipit　Rive正in1603－　Since　then，the　statue　or　image　of　the　Virgin，our　Lady　of

the　Immacu1ate　Conception，is　s㎡d　to　have　b1essed　the　peop1e　with　numerous

mirac1es，such　as　cu㎡ng　i11ness，and　bringing　good　fo伽ne（Bencuchilla［o］1953）一

　　　　This　image　i苧unique　in　that　it　has　a1so　been　revered　among　Chinese　Filipinos

as　their　goddess　Matzu　or“Mama　Ma－cho”as　it　is　affec亡ionately　addressed，while

Taal　is　the　town㎞own　to　have　no　Chinese　community．ユ）The　goddess　Matzu　is

one　of　the　most　popular　figures　in　the　Chinese　Taoist　pantheon，pa血icu1皿1y　among

seafaring　peop1e，inc1uding　Chinese　overseas　as　its　part　in　originテas　their　protector．

　　　　The　contemporary　devotion　to　Matzu　exp1icit1y　associated　wi血the　Virgin　of

Caysasay　cmnot　be　readi1y　estab1ished　in　the　history　of　the1atter’s　veneration．

Among　the　miraculous　stories　att㎡buted　to　the　Virgin，however，the　most　notable　is

the　story　of　Hay　Bing　or　Juan　Imbin．　Hay　Bing　is　said　to　have　been　a　C㎞stiaI一
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Chinese　stonecutter　who　was　brought　back　to　life　by　the　Virgin　after　having　been

h1－ed　by　the　loca1peop1e　during　the　massacre　against　the　Chinese　ofユ639．

　　　　Loo㎞ng　into　the　story　of　Hay　Bing，this　paper　shows　how　the　Chinese

i㎜igrants　in　the　colonia1Phi1ippines　were　perceived　in血e　eyes　of　Spanish

religious　peop1e，and　identifies　the　historica1factors　behind　it．　This　paper　also

suggests　that　the　Chinese　in　the　Spanish　Phi1ippines　had　not　always　been　the

colony’s“0ther”or　they　shou1d　not　have　been　so　much　alienated　from｛e　native

popu1ation　of砒e　co1ony．　This　could　p舳icu1趾玉y　be　s出d　when　practic記1y　au　the

Chinese　immigrants　embraced仇e　Christian　faith　during血e　mid－eighteenth　centuリ

to　the　ear1y　decades　of　the　nineteen血。entury．　The　Christian　faith　in　the　Spmish

Phi1ippines　was　very　crucia1to　the　colonial　peop1e　because　it　served　as　the

determinant　of　whether　or　not　one　could　be　considered　as　the1白gitimate　component

of　the　Spanish　co1ony．　In　other　words，in　the　Spanish　co1oni最　context，a

conversion　to　Christianity　meant　symbo1ica1Iy　a　sign　of　submission　to　the　Spanish

king．　The　boundaエies　between　the　two　peoples　in　those　days　were　not　so　cIeaエー。ut

as　we　might　suppose　them　to　have　been　from　the　experiences　of　our　day。

The　Story　of　Hay　Bing　or　Juan　lmbin

　　　　The　story　of　Hay　Bing　or　Juan　Imbin　caI1be　found　at　hand　in跳eκ乃げ肋e

Mかαc〃。〃s∫㎜o8eげ0〃ZoめげCo洲伽。ツthat　is　attached　to　the　npvena　dedicated

to血e　Virgin．The8疋eκゐ，a㏄ording　to　the　fomer　paエish　priest　in　Taa1，Vicente

Catapmg，is　a　free　Eng1ish　translation　of　the　Taga－og　origina1written　by　an

Augustin主an　friar，Francisco　Bencuchi11o，2〕during　the　mid－eighteenth　century　The

story　goes　as　follows：

　　　　Adecreeorderingthata1王theChinesebea皿estedandld11edreachedTaaI．

Among　those　who　were　a1Tested　and　decapitated　was　a　Chinese　by　the　name　of　Hay－

Bing，a　devout　venerator　of　the　Virgin　of　Caysasay．．Much　to　their　su叩r｛se，
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however，peop1e　found　him　in　the　moming　very甲uch　alive　at　the　door　of　the

church．They　examined　him　and　let　him　te11the　fact　of　his　death　the　day　before

and　how　he　was　bmught　back　to　life．Hay　Bing　said　that　the　Virgin　made与im

retum　to1ife　by　uniting　his　head　that　was　sepaエated　from　his　body　by　his

eXeCutiOnerS．

　　　　After　having　his1ife　saved，happy　and　exu1tant，a皿d　gratefu1to　the　Virgin，Hay

Bing　promised　for　life　to　serve　and　to　guaエd　her　bIessed　image　in　her　church

Caysasay．But　after　some　yea■s　he　forgot　his　promises　and　service　to　the　B1essed

Mother－One　Saturday　he　went　to　p1ow．A　man　who　was　going　to　mass　addressed

to　him，“Ungratefu1Hay　Bing　why　have　you　forgotten　your　promise？”To　whom

Hay　Bing　rep1ied：“Never血ind；that　is　an　o1d　pro㎡1se　and　I　have　served亡he

mis血ess1ong　enough，and　now　I　am　c甜ing　for　my　wife一”　Haエd1y　had　he

pronounced　these　words　than　a　bu1I　that　was　very　tame　tumed　to　attack　him　untiI　he

died（Bencuchilla［o］1953）．

　　　　Above　is　the　brief　story　of　Hay　Bing　or　Juan　Imbin　attributed　to　the　miracu1ous

work　of　the　Virgin　of　Caysasay．　The　Augustinian　chronicIer　of　the　eighteenth

century，Casimiro　Diaz（1693一ユ746），gives　us　more　detai1s（Feria　and　Hashimot0

2003a，32－34；and滅e伽2003b，6ユ）．　Based　on　his　reading　of　the　accounts　of　a

judicial　investigation　c㎝ried　out　in1640，Jose　M－Cmz，a　contemporary　Jesuit

father，in　his　recent　study　on　Taga1og　society　under　co1onial　ru1e　also　provides　us

with　details　and　meanings　of　the　story（Cruz1999，125－136）．

　　　　In！6390ne　of　the　most　b1oody　collisions　between　the　Spanish　authorities　and

the　Chinese　occu皿ed　under　the　govemorship　of　Sebasti直n　Hurtado　de　Corcuera

（1635－44）．3〕’ hn　the　course　of　time，in　a11　about24，000Chinese　were　killed．

Hay　Bing　could　have　been　one　of　the　more　or1ess　twenty　Chinese　artisans　rounded

up　in　Taa1through　the　instmctions　of曲e　govemor．He　was　at　the社me　engaged　in

血e　constmcせ。n　of　the　stone　church　at　the　sanctuary　where　the　Virgin　was　said　t0

have　made　apparitions　in仇e　early　seventeenth　century－Studies　s白。w　in　fact　a　new
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church　made　of　reef　stone　was　being　built　inユ639（Ga1ende1996，84；Cruz1999，

ユ24）．The　miracu1ous　story　te1Is　us　that　Hay　Bing’s1i£e　was　saved　by　the　Virgin　to

continue　the　construction　of　the　church．

　　　　As　was　the秋efc乃。㎡gina11y　written　during　the　eighteenth　century，the　sto町

suggests　not　on1y　the　presence　of　Chinese　devotion　to　the　Virgin　in　the　co1ony，but

a1so　the　Spanish　colonia1perception　at　the　time　of　Chinese　immigrants　and　their

faith．

　　　　In　this　regaエd，there　aエe　some　points　that　merit　a　c1ose玉。ok　in　re1ation　to　the

Chinese　immigrants　in血e　Spanish　Philippines；mmely，1）Hay　Bing／Juan　Imbin

was　a　stonecutter　whose　ski11was　sought　after　for　the　constnユ。tion　of　the　church

dedicated　to　the　Virgin，or　the　Chinese　wou1d　have　trave1ed　to　the　p1aces　where

their　artisanship　was　needed，such　as　to　construct　churches，convents　and　other

edifices，2）Hay　Bing，a　married　Ch㎡stian　settled　in　Taa1，was　engaged　in　farming，

and3）his　unusua1death，or，why　did　Hay　Bing　have　to　be　ki11ed　by　his　bu11or

water　buffa1o，after　m㎜y　years　of　devotion　to　the　Virgin？

Chinese　lmmigran‡s　as　the　Colonial’一〇thers’’

　　　　Within　a　space　of1ess　than㎞ee　decades　after　Spanish　estab1ishment　in1571，

Mani1a　had　emerged　as　a　f1ourishing　entrep6t　of　Asia　from　a　previousIy　periphera1

port　served　by　Chinese　shipping－Its　emergence　owed1肌ge1y　to　the　su㏄essful

operation　of　the　Manila　ga11eon　trade　system　that　co㎜ected　Acapu1co　in　Mexico　and

Fujian　in　South　China　via　Mani－a．

　　　　Chinese　junks　from　ports　of　Fujian　served　as　the　phmary　supP1ier　of

merchandise，such　as　si1ks　and　other1uxuries，exported　to　Acapu1co　in　exchange　for

Mexicm　si1ver．In　add1廿。n，thousands　of　Chinese　im血igrmts　were　shipPed　in

these　trading　junks－Most　of　them　we工e　sett1ed　in　Manila，P航icu1町1y　in　the　P旺ian

or　Chinele　qu舳erl－cum－lo㎜ercia1center　let　up　in1581－82，and曲e　adja1ent
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areas，engaging　themse1ves　in　va■ious　trades，from　wholesa1e　merchants　to

agricu1tura11aborers　（Schurz！939）、

　　　　Thanks　to　the　steady　now　of　Mexican　si1ver　that　e÷entua11y　reached　Fujian，

Mani1a　attracted　more　C㎞nese　to　sett1e　to　an　extent　that　their　popu1ation　had　grown

at1east　five　times　larger　than㎞at　of　the　Spanish．Their　number　a‡a　time　reached

more　than20，000in　the　ear1y　decades　of　the　seventeenth　century・　The　Spanish

authorities　regarded　these　Chinese　as　the　colony’s“Other”and　tried　to　confine　them

as　much　as　possib1e　to　the　P趾ian，

　　　　At　the　same　time，the　measures　were　a1so　t永en　to　convert　the　Chinese　to

Catho1icism．The　policy　of　conversion　was－especi直11y　impo血ant　to血e　Spanish

co1onial　govemment　as　the　Catho1ic　faith　was　considered　prerequisite　for　ma1dng　the

peoples　in㎞e　Indies“Spanish　subjects，”in　which　peoples　of　the　Phi1ippihes　were　a

p舳dtheChinesei㎜igr㎝tswerenoexception．

　　　　They　had，howeve正，never　been　strictly　required　to　adopt　the　Christian　faith　for

the　ne皿1y　first　two　centuries　unti1the　mid－eighteenth　centuq．As　a　result，m㎝y　of

them　did　not　think　it　necessary　to　take　up　the　Catho1ic　faith，md　continued乎。1ive　in

the　Spanish　co1ony　as　the“sangleシinfiel”as㎞ey　were　referre（l　to　by　the　co－onial

au血。rities．The1atter　seemed　to　consider　the　former　indeed“infie1es”or　disloyal　to

them　a1though“infie玉”here　means　infide1．The“sangleyes　infie1es”did　presumably

neither　speak　nor　understand　Spa皿ish　or　al］y　of　the　native　Ianguages；instead　they

wou1d　speak　Hokkien　that　the　Sp壬miards　did　not　understand　at　au（Sugaya1994）．

The“sangley　inf玉e1”as　an　e血nic　group　was　tota11y　foreign　to㎞e　Spanish　co1oni劔s，

and　thus　remained　as血e　co1ony’s“Other．”4コ

Chinese　lmmigrants　Being　Catholicized，1750－1820

　　　　In1755，Govgmor　Arandia（1754－59）expe11ed　a11the　non－Catho1ic　Chinese

residents　from砒e　Spanish　co1ony（Sugaya1994）．5〕Si皿。e　then　to血e　eaエ1y　decades
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of　the　nineteenth　century，㎞e　Spanish　co1onia1govemment　had　more　or　less

maintained曲e　guidehnes　imp1emented　by　Govemor　Arandfa　for　the　ad㎞ttance　of

theChinesei㎜igrants；namely，thattheyhadtoembraceCatholicism－

　　　　The　Chinese　who　decide（1to　remain　in　the　co1ony　during　the　period　virtua11y　a1

accepted　the　Christian　faith，no血inany　or　o血erwise・　In　other　words・those　who

were　converted　to　Christianity　whether　conscious1y　or　not　became“Spanish

subjects．”To　use　a　present－day　tem，they　were“natura1ized”in　the　Spanish

PhiIipPines．

　　　　For　the　pu叩。se　of　the　Chinese　junk　trade　with　Pujian，Govemor　Arandfa

constructed　the　A1c㎡crfa　San　Femando　ne㎝the　mouth　of　the　Pasig　River．The

A1caiceria　housed　the　Chinese　junk　traders　and　crewmen　who　were　usua11y　not

Chris廿㎜s　so　as　to　maintain　the“Catholic　Phihppines”as　possib1e－Meanwhi1e，the

Pa㎡an，theorigina1Chinesequ舳ersestabhshedin1581－82，becameaco㎜ercia1

center　where　Spani皿ds，Chinese　Catho1ics，me∫妓。∫，and　加〃。∫　or　ηα伽rαie∫

conducted　thei」r　business　（Rod打guez　B6miz，ユ：581－82；and　Sugaya　2000，555－

56）．

　　　　After　the　British　occupa廿。n　of　Mani1a（1762－64），Govemors　Jos6Ra6n（1765－

70）㎝d　Sim6n　de　Anda（1770－76）expe11ed　a11the　Chinese　who　were　presumed　t0

have　collaborated　with　the　B㎡tish　forces（Escot01999and2000）．　The　Chinese

had　practica1Iy　disappeaエed，except　for　those　confined　to　the　A1caicerfa　as　trmsients，

from　the　Spanish　Philippines　for　ne町1y　ten　years　when　Govemor　Jos6Basco（1778－

87）㎜ived　in　Mani1a　in　Ju1y1778to　immediately　amounce　the　readmission　of

Chinese　immigrants．

　　　　As　part　of　the“Bourbon　Reforms，”Govemor　Basco1aunched　a　program　of

economic　reform　for　the　Spanish　Philippines．　Un1ike　his　predecessors，he　p1anned

to　introduce　a　sufHcient　number　of　capab1e　Chinese　workers　who　cou互d　support

v㎞ous　economic　projects1　The　guiding　princip1es　we正e　twofo1d．　The　Spanish

govemment　was　to　be　carefu1enough　to台revent　the　qhinese　from　dominating　the
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coIonia1economy，and　to　pay　specia1attention　to　the　maintenance－ 盾?@the“CathoIic

Phi1ipPines。”

　　　　The　govemor　ordered　to　prepare　a〃〃6ηgemrα王。r　tax　ro11based　on　an

accurate　popu1ation　census．　The　co耐α∂or功．c土〃reαJ　or　royal　o冊。ia1accountant

and　the　correg拙。r　or　govemor　of　Tondo　Province　were　assigned　to　compi1e　the

〃扮励in　cooperation　with　the　cαわecmαof　the　Chinese　community　under　the

supervision　of　thさ力scα3or　tエeasury　officer　of　the　Roya1Audiencia．　The　Chinese

c励ecmαwas　responsib1e　for　providing　the　ex早。t　number　of　Chinese　residents　in　the

Province　of　Tondo（Rodriguez－B6rriz，1：589－91）．

　　　　In　confomity　to　the　circu1ar　of6Apエi11783，Chinese　immigrants　were

required　to　ca皿y1icenses　for　rα励。ocわηor　settIing，which　were　issued　to　them

provided　that　they　had　been　enro11ed　in　theρα〃6ηgeηerαエ。f　the　Chinese　residents．

　　　　After　h乱ving　acquired　a　license　for　rα流。ocわ〃，血e　Chinese　who　wished　to

sett1e　in　a　province　had　to　secure　a1icense　to　estab1ish　there．　0nce　in　the　province

he　had　first　to　proceed　to　the　office　of　theα王。α肋mayor　or　provincia1govemor　t0

have　his1icenses　va1idated．　Then，he　presented　himseIf　to　a　cαあezo　de　b肛壬mgay　or

head　of　a　b肛angay（or　tax　co11ection　unit）to　whom　he　was　to　be1ong．He　was

then　registered　in　the　tax　ro11of　that　c励ezα．The　a1ca－de　mayor　of　the　province

was　required　to　report　on　his　conduct　in　thとprovince　to　thθ嚇一。土〇三esアeαJωin　the

capita1at　the　end　of　each　year（Rod」＝fguez－B6rrユz，2：851－852）．

　　　　The　Chinese　who　had　stayed　Without　proper1y　va1idated1icenses　or　those　wh0

had　been　found　in　p1aces　other　than　those　designated　in　their1icenses　were　to　be

arrested　and　sent　back　to　the　capita1－　These　stringent　policies　were　adopted　not

so1e1y　for　security　rea』ons．　There　was　a1so　a　finmcial　consideration　of　the　Spanish

govemment：血at　is，the　co11ection　of　a　six－Peso　amua1capitation　tax．6）
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Spanish　Doubts：Were　the　Chinese　True　Catholics？

　　　　　It　is　1■ue　that　the　Spanish　authorities，either　secu1a工　or　re1igious，had

questioned　the　authenticity　of　the　Catholic　faith　of　the　Chinese　since　the　beginning

of血eir　m1e．　In　the　latter　half　of　the　eighteenth　centuW，when　practica11y　a11the

resident　Chinese　embraced　Catho1icism，the　Spanish　govemment　had　to　be　more

concemed　with　the　qua1ity　and　mture　of　their　faith．

　　　　　　The　judge　of　the　provisor’s　court　of　Mani1a，Dr－Francisco　Durana，a㏄used

the　Chinese　of　becoming　Christian　often　in　a　deceptive　mamer．He　gave　an

account　in　the1ate1780’s　i11ustrating　how　a　Chinese，in　order　to　stay　in　the　co1ony，

made　the　best　use　of　the　deathbed　baptism　as　one　of　the　most　convenient　means　for

him　to　become“Christian．”7）

　　　　　　Duram　conc1uded血at　these　Chinese　embraced　the　Catho1ic　f㎞th　in　name

on1y．　They　just　wanted　to1ead　an　easy1ife　that　they　cou1d　not　enjoy　back　in　their

own　country．They　were　most　likely　cohabiting　with　women　or　keeping　concubines

in　the　co1ony－StiI1worse，血ey　often　daエed　to　app1y　for　marriage　licenses　whi1e

they　had　a吐eady　ma皿ied　in　their　own　country．It　was血erefore　no　surprise　that

they　did　not　fu1fill　the　ob1igations　of　the　Christian，such　as　hearing　mass　regu1arly

and　fasting　on胱days　during　Lent．Moreover，they　would　continue　to　worship

Taoist　and　Confucian　gods，or　to　keep　Buddhist　practices（Provisorato，AAM）．

　　　　　　Govemor　Basco　totany　agreed　on　this　point，and　promu1gated　a　dεcree

prohibi兵ng“ido1atry”of　the　Chinese　reg班d1ess　of　their　re1igion（Rodriguez　B6皿iz

ユ：587－588）．　In　relation　to　the“ido1atry”or　unauthentic　practices　of　the　Catho1ic

faith　of血e　Chinese，a　case　in　point　may　be　cited　here．

　　　　There　was　an　image　being　venerated　as　miracu1ous　for　some　time　in㎞e　parish

church　of　Bangui，the　northem－most　pa■t　of　I1ocos　Norte－The　statue，which　was

in　the㎞eeling　position　ho1ding　a1amb　with　bo㎞hands，was　said　to　have　been

discovered　by　a1oca1woman　in　the　mid－eigh士eenth　century－The　local　people
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Looking　thmugh　the　Story　of　Hay　Bing　or　Juan　Imbin　of　Taa1，Batmgas

beIieved　it　to　be　the　image　of　Santo　Ni行。（the　Infant　Jesus）or　that　of　St．John　of

the　Baptist．

　　　　The　bishop　of　Nueva　Segovia　from1767－1779，Pr．Migue1Garcia，0．P．in

V－igm，examined　the　image．He　found　out　that　it　was　not　a　Catholic　image　but　an

“idg1”of　the　Chinese　beligf　system．The　bishop　ordered　to　bum　it．A㏄ording　to

an　Augustinian　of　the1ate　eighteenth　centuW，every　year　the　Chinese　ju』ks　wou1d

c㎜ツthe　idols　or　images　into　the　capita1aside　from　those　for　the　pu叩。se　of

protectingtheirownvoyages，1twasnotunco㎜onthatthoseimagesbecame血e

objects　of　Christian　veneration　among　the1oca1popu1ation．The　Spanish　authorities

confiscateδand　bumed　them　in　pub1ic．The　statue　found　in　B㎜gui　must　have　been

one　of　them（Castr01790，ユ73一ユ74，2ユ0－2ユ1，and24ユー243）．

　　　　The　same　Augustinian1amented　by　quoting　the　words　of　the㎞own　Jesuit

chronic1er，Mu㎡11o　Veralde，that　if“our　Catho1ic晴ngs　shou1d　not　have　protected

the　Christian　fai曲in　the　Phihppines　and　Spanish　Ame土ica　the　peop1e　must　have

a1ready　retumed　to　be　genti玉es　much　the　s㎜e　as　was　in　the　previous　period一”　To

him，this　was　stin　the　everIasting　rea1ity　here　iゾhe　Philippines（Castroユ790，174）。

　　　　In　the　eyes　of血e　Spanish　re1igious　people，the　Chinese　were　in　the　better

position　to　inf1uence　the　ηα伽rαJes　than　the　Spaniards　not　only　in　the　1atter’s

economic　life，but　a1so　in　their　spritua11ife．It　was　in　this　rega■d　that　the　ChIistim

stonecutter．Hay　Bing　or　Juan　Imbin　must　have　been　ki11ed　by　his　water　buffa1o　in

the　n1idd1e　of　the　fie1d．

　　　　Conceming　the　tragic　death　of　Hay　Bing，the　Augustinian　chronicler　of　the

eighteenth　century，Casimiro　Diaz，re皿arked　that“his（Ievoゼ。n　had　coo1ed　unti1it

retumed　to　the　ordinary　unconcemed　attitude，which　was　very　h趾d　to　eradicate，of

dther　Christian　Chinese－He　had　even　become　worse　than　the　others，f射1ing　to　go

to　mass　md　to　confession．To　seme　as　a1esson　to　those　who　were　ungrateful　for

Heaven’s　graces，he　had　died　a　veW　miserable　death（Peria　and　Hashimot02003a，

34）・”　Thus，Hay　Bing　was　not　given　a　chance　of　receiving　Extreme　Unction．
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Here　we　cou1d　sense曲eiT　doubts　about　the　authenticity　of　the　Christian　faith　of

Chinese　conve打s　on　the　part　of　the　Spaniards－

　　　　In　the　conc1uding　part　of　the8keκ乃，Fr．Bencuchi11o　reminds　the　faithfu1of

not　m舳ng　a　joke　of　their　p正。mise　to　the　B1？ssed　Mother・The　Augustinian　wished

great　wonders　to　be　pe㎡omed　in　the　heaエt　of　a11　the　peop1e　to　tum　them　a11int0

devout　and血1e1overs　of　the　Mother　of　God，whose　image　being　venerated　in

Caysasay　in　the　town　of　Taal，Batangas。

Conclusion

　　　　Since　the　govemorship　of　Arandia　the　a㏄eptance　of　Chinese　as　immigrants　had

as　a　ru1Ie　been1imited　to　Catho玉ics．　Govemor　Basco　in　particu1ar　showed　his　deep

concem　for　the　co1ony’s　economic　deve1opment　with　the　introduction　of　Chinese

manpower．Yet　the　religion　of　the　immig正ant　cou1d　not　be　disregarded．It　was　the

centra1concem　of　the　Spanish　govemment　of　the　day　to　upho1d　the　Catho1icism　as

the　basis　that　wou1d　make　the　co1onial　people“Spanish　subjects。”　This　situation

did　not　change　until　the　e3丁1y　decades　of　the　nineteenth　centu1＝y．

　　　　Conversion　to　Catholicism　enab1ed　them　to1ega11y　ma1Ty　local　women　who

were　aユso　Catholic，however　it　did　not　necessaIiIy　mean　the　abandonment　of　their

Chinese－ness．The　degree　of　their　assimilation　or　integration　into　the1oca1

community，however，may　have　v3」ried　from　person　to　person－Neither　were　they

severed　from　their　ancestral　hometowns．Instead，they　effective1y　maintained　a

relationship　with　them．In　fact，they　wou1d　continue　to　practice　a皿。estral　worship

as　we11as　Taoist，Confucius　or　Buddhist　rites　that　the　Spanish　au血。rities，

pa廿icu1ar1y　religious　peop1e，a㏄used　them　of　prac亡icing　ido1atry　（Protoco1os，

Mani1a，PNA）．

　　　　Sti11，the　Chinese　during曲e　period　mder　consideration　seemed　not　to　be　so

aIienated　as　we　might　assume　from　the　rest　of　the　popu1ation　of　the　Spanish　colony。

一58一



　　　　　　　　　Chinese　Immigrants　in　the　Spanish　P㎞1ippines＝

Looking01T0ugh曲e　Sto正y　of　Hay　Bing　or　Ium　Imbin　of　Taa1，Batanga邑

0ien　times，the　loωpeop1e　orηo鮒α∫es　seemed　readily　to　a㏄ept　the　Chinese　in

their1ocalities－Taldng　advmtage　of仇eir　numerica1preponderance　over　the

Sp㎜i肛ds，theChinesei㎞grantswiththec1osenesstothe1ocalco㎜unitiescou1d

exert血eir　influence　on　the〃α伽rαJe∫not　on1y　through　the　various　economic

activities，but　also　thエ。ugh　the廿sha■ed“Catholic　f㎞th．”

Endnotes

1）The　devotion　of　C㎞nese　Fi1ipinos　to　the　Virgin　as　their　goddess　Matzu　came　to　be　known　after

World　W趾II．The　Chinese　devotees　in　Bata㎎as　pmvince，such　as　Bata㎎as　City，md血e

towns　of　Lip且，Ta11auan，and　Ros㎞o　started　to　ce1ebrate　their　festivities　by　borrowing　the　image

of　Taal　as　a　repIes㎝tation　of　Matzu，In1975，㎞e　Batangas　M3－Cho　Temp1e　was　in日ugurated，

where3n　exact　replica　of　the　ViIgin　of　Caysasay　has　since　been　p1aced　as　the　goddess　Matzu．A

gmup　of　Matzu　devotees　from　La　U㎞on　a1so　started　to　make㎝nual　pi1grimages　to　Batangas　in

the！960’s．They　have　too　built　their　own　temple　in　San　Femando　to　house　a　traditiom1image

of　Matzu　tbat　was　d㎝ated　in　the　late60’s　by　a　group　of　Taiwanese　fisheエmen．The　temple　was

inaugurated　in1978．This　Matzu　m荻es　a皿a皿nua1visit　to　the　Basilica　of　Ta創乱s　it　is　co皿sidered

as　her　mother　temple　where“he平。rigina1”，the　V廿gin　of　Caysasay，has　been　venerated　for　many

ye肛s（Ang　and　Goユ997［2003］，63－67［64－66コ；Feria　md　Hashimot02003b，60－61）．In　Lin

Zu1i3㎎’s吻舳，this丘gure　is　introduced　as　fo11ows：“The　Matzu　in　Westem　c1othes　venemted

in　the　Baci正ica　ofTa創in　Batangas，the　Philippines［菲律賓描岸省達社天主教堂内奉祀的洋装

婚祖像コ（F軸anjiaoyu　chubanshe，ユ989，p．56／林和良，福建教育出版社，ユ989年，56頁）．”

2）A1Tived　i皿the　Philippi11es　in1732，Fr．Bencuchillo　served　as　the　parish　priest　of　Taal　md

other　a切acent　towns　untiI　his　death　inユ776（Regalado　Trota　Jose，J㎜ρm∫o：P〃’φρ肋ω∫mクr切加，

ユ593一ユ8〃EM故ati：Fundaci6n　Santiago　md　Ay疵Foundatio｛，ユ993］，p．174）．

3）Govemor　Corcuem　actua11y　encou正aged　the　Chinese　to　spread　over　the　provinces　by　issui皿g

for　a　fee　a呂pecia1pem■it　emb1ing血em　to　move　about．The　reason　why　the　govemor　had

issued曲e　special　license　was　to　increase　co1oni31revenues．The　co／lision　originated　in　Ca1amba，

L日guna，where　thousands　of　Chinese1abors　h日d　be巳n　con畠。ripted　to　work　on　a　p工antation　by　the

order　of　the　govemor　rose　against　m棚treatment（Uchida1974）．

4）Belonging　to　the　minority　tbough，there　had　a1ways　been　the　C11inese　who　volunt肛i1y

converted童hemseIves　to血e　CathoIic　faith．Fエ。m　their　mar□｛age　to　the1oca1woman，the　sizable
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number　of　Chinese　mestizos　weIe　found　i皿M｛mi工a，particu1ar1y　such　as　in　Binondo，Santa　Cruz

and　Tondo，目nd　ot11er　adjacent　province皇．

5）The　historical　baokground　direct1y　related　to　this　move　w日s　the　enforcement　by　the　Qing

dynasty　of　the“Qing－ie1ing”or　coastal　depopulation　order　fromユ66ユー83duriI1g　w11ich　period

the　Chinese　l■ade　wi曲M㎜i1a　declined．A　sizeable　number　of　Chines巳who　had1ived　in　the

Paエian　sought　economic　opportmities　outside　and　st旺ted　to　mompo1ize　md　co皿血。l　the1ocal

economy．The　spread　of　these　mconverted　Chinese　over　the　provinces　was　mdesirab王e　for　the

　Spanish　authorities　as　it　totally　con血adicted　their　pIinciple　of　building　a　co工。ny　based　on　the

Ca曲。1ic　f批h．It　could　be　said　that　Govemor　Amn血a　t㎡ed　to　reestab玉ish　the　colony　as　a“血ue”

Spanish　oo1ony　by　expe11ing　the　mn－Catholic　Chine呂e　as　we11　as　regaining　the　co1ony’s　economy

i・th・h・・6・・fth・Sp・・i・工d・．

6）The　Spanish　govemmen童regarded　t11e　failure　of　an　immigrant　to　registor　with　the1ooa1

3uthorities　as　tactics　for　tax　evasion．　Govem0T　Basco　pointed　out　the　fact　that　a　consid巳rable

number　of　Chinese　Tesidents　must　have　once　or　twice1■aveled　b日。k　to　China　after　acquiring　their

licenses　for　ro仇。cわη。Many　of　t11em　managed　to　move　ab叩t　with　their　origina玉。r　o1d

1icenses　without　repo血ing　th巳ir　retum舟。m　Chim　to　the　Spanish　authorities（Supe㎡or　Bmdo，20

Apri1ユ787，PNA）．

7）Du正ana　i11ustrates血e　practice　as　fo11ows．When　the　j㎜k　the　Chinese　was　supPosed　to　board

was　ready　to　dep趾t，he　would　disappe肛。　Then，he　wou1d　appe肛before　a　priest　pIetending　to

be　serious1y　i11and　mamge　to　receive　baptism　on“his　dea血bed。”　A　few　days　Iater，he　wou1d

be　seen　working　under　the　Chinese　master　or　cα加。〃。　of　an　occup日tiona1gui1d　or8r舳三〇、　His

mme　would　thus　appeaf　in　the　p肛ish　register，a昌we11　as　in　the　co加。〃。’J〃〃励，which

entitled　him　to　live　i11　the　Sp㎜ish　Phi1ippines－This　kind　of　sh岬practice　was，according　to　the

judge，supPor士ed　by　the　whole　of曲e　Chinese　community　as　was　seen　by　the　fact　that　tわe

co加。三〃。〃加。φ〃and　the　job　mastersた肋ecm伽were　in　close　cooPeration　with　the　Chinese　in

question（Provi日。rato，AAM）．
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